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When the ancient Hindu addressed, for instance, his hymns
to the Dawn, he did not adore a bare abstraction, but something more
and higher than the Dawn, something within or behind it which, did
not vanish; which came again and again, day after day, and mani-
fested itself in the Dawn. It was the (c visible Infinite ?? reached
not by any long process of abstract reasoning.1
He was not satisfied with. Devas such as Prappati or Vishvakarman;
the spirit of honest doubt, in the further stages of his development,
gave rise to what Professor Max Milller calls adevism, not atheism, and
name after name was tried to signify what was believed to be higher
than the concepts of Prajapati, Vishvakarman, and tried in vain.
Each quest after his higher principle was answered by Neti Neti
(not'so, not-so). The old gods were abandoned, not because the ancient
Aryan believed or desired less, but because he believed and desired
more. At last, he found what he wanted and expressed the same
by a neuter name, higher than masculine or feminine, not lower. He
wanted a sexless, but by no means a lifeless God.2
In their desire to have such a God, full of every content, the Indian
Mystics passed through a process, which has been aptly described
by Professor James in his (Varieties of Religious Experiences/ p. 416,
in the following words :—
' Their very denial of every adjective you may propose as appli-
cable to the ultimate truth,—He, the Self, the Atman, is to be de-
scribed by ct No ! no ! " only, say the Upamshads—though it seems,
on the surface, to be a no-function, is a denial made on behalf of a
deeper Yes. Who so calls the Absolute anything in particular, or
says that it is this, seems implicitly to shut it off from being that—it
is, as if lie lessened it. So we deny the c this/ negating the negation
which it seems to us to imply, in the interest of the higher affirmative
attitude by which we are possessed. The fountain-head of Christian
Mysticism is Dionysius, the Areopagite. He describes the Absolute
Truth by negatives exclusively.5
" The cause of all things is neither soul nor intellect; nor has it
imagination, opinion, or reason, or intelligence; nor is it reason or
intelligence ; nor is it spoken or thought. It is neither number, nor
1 Of. Max Mullets "Natural Reli"   2 Of. Max Muller's "Origin and Growth
gion," p. 145.                          of Religion," pp. 145, 310-11, 319.

